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ABSTRACT

In this essay, I narrate the historical processes of creating towns 
(pueblos) in the Province of Abra during the nineteenth century. I 
also discursively analyze the notions of place and displacement 
at work, as well as the significance of spaces and places, in the 
historical process of constructing local identities. I argue that 
one cannot separate the historical processes of building towns 
(ereccion de pueblos) and the social construction of identities of 
peoples therein. As the physical boundaries of new towns were 
laid out, new axes of social differences also emerged. Tensions 
in notions of “home” or “homeland” among the colonizers and 
colonized surfaced. Within the framework of power relations, 
the pueblos served as colonial spaces where the natives were 
counted, measured, analyzed, controlled, and governed. The 
pueblos also became spaces for transgressions by colonial subjects 
and therefore became battlefields of competing discourses and 
practices.

Keywords: place, displacement, space, colonial and post-colonial
discourse, Cordillera, indigenous peoples.

Introduction

Post-colonial scholars Bill Aschroft, Gareth Griffiths, and Helen Tiffin 
posit that “the concepts of place and displacement demonstrate the 
very complex interaction of language, history and environment in 
the experience of colonized peoples and the importance of space 
and location in the process of identity formation” (1998, 177). 
They add that “in many cases, ‘place’ does not become an issue in 
a society’s cultural discourse until colonial intervention radically 
disrupts the primary modes of its representation by separating 
‘space’ from ‘place.’” The discursive interference of colonialism, 
they argue, may disrupt anyone’s sense of place in various ways.  
Those who have moved to the colonies as settlers may suffer from 
“a feeling of displacement.” Entire populations of the colonized 
may be “physically alienated….through forced migration, slavery 
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or indenture.” And the imposition of the colonial language itself 
may create “a sense of dislocation” in the form of “a gap between 
the ‘experienced’ place and the description the language provides” 
����ă�����

This essay seeks to identify and locate the ways in which the 
spatial construction of colonial towns in Abra in the Cordillera region 
of Northern Luzon was transformed by particular power relations 
between the colonizing force and the indigenous population in the 
region. I am particularly interested in how such constructions were 
shaped by frameworks derived from political and ecclesiastical 
politics and how such constructions were ultimately engaged, 
interrogated, and appropriated by the Tinguians as colonial subjects. 
What meanings did the Tinguians of Abra and the Spaniards 
(missionaries and military/political officials) give to place and 
space? Did the “discursive interference” of Spanish colonialism 
significantly alter the Tinguians’ indigenous sense and concepts of 
place and inhabitation? How were the imaginings of “home” and 
“homeland” by the Tinguians mediated by their encounters with the 
modernizing colonial state? In seeking answers to these questions, 
it is my contention that the task of the ethnohistorian in a post-
colonial world should not merely consist in denaturalizing cultural 
and spatial divisions.  One should also be able to move beyond 
textual analysis and cast a critical eye on the historical and political 
processes of the “spatial incarceration of the native” (Appadurai 
1988; cited in Gupta and Ferguson 2002, 75).

This work is theoretically informed by discursive historiography.  
As examined by Ferdinand Llanes (1993), in the Philippines, this 
practice of history-writing was introduced by Reynaldo Ileto 
(1979) and Vicente Rafael (1988). In discursive historiography, the 
world does not simply present itself as a “given” waiting to be 
studied by the scholar who is detached from it. Rather, the world 
(society) is constituted by discourse. Discourse is defined as “sets 
of ‘deep principles’ incorporating specific ‘grids of meaning’ which 
underpin, generate and establish relations between all that can be 
seen, thought and said” (Shilling 1993, 75). Recent contributions 
to discursive historiography in the Philippines include Carolyn 
Brewer’s Holy Confrontation (2001), where the author demonstrates 
that it is possible to reinterpret colonial texts from a post-colonial 
and feminist perspective.  She focuses on the early phase of Spanish 
Colonization (1521-1685) because, according to her, this period 
reveals the historical processes of encounter between colonial and 
indigenous discourses of the body, gender, and sexuality. I find 
this work relevant to my own research because it both tackles the 
Spanish colonial period and develops a discursive approach to 
historiography.
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The advent of discursive historiography stimulated a 
renewed scholarly interest in various historical sources or “texts” 
like ethnographies, travelogues, diaries of colonial officials and 
missionaries, photographs, and maps. An early progenitor in the use 
of such sources is Benito Vergara’s Displaying Filipinos: Photography and 
Colonialism in early 20th century Philippines (1995). Vergara examines 
the published reports of travellers and official records during the 
early American colonial period in the Philippines to illustrate the 
powerful role of photographs as bearers of colonial ideology. Citing 
the case of the indigenous peoples like the Bontoc-Igorots who were 
represented in these photographs, he showed convincingly how 
photographic framing and technologies materially configured our 
colonial and postcolonial images of native peoples and cultures.

As explained in my article in the maiden issue of this journal, 
“1823 to 1904,” or the late nineteenth century, was a particularly 
intense period in the Philippines, especially in the Cordillera, due 
to the revived colonial interest in the Philippine archipelago with 
the opening of the Suez Canal in the middle of the century (Rovillos 
2009, 81). The increased demand for mineral and other resources 
triggered more systematic efforts at modernizing the state to further 
exploit and develop the natural resources of the colony and extract 
revenues from colonized subjects (see Capel 1994).  This also resulted 
in vigorous attempts to create and recreate spaces that would become 
the basis for new forms and mechanisms of administrative control. 
In the Cordillera, this process engendered punitive expeditions 
against the Igorrotes who persistently resisted subjugation from 1575 
through the late nineteenth century (Scott 1974).

The Creation of Abra Province

In what follows, I narrate the circumstances, while taking into 
account the internal colonial politics, that led to the establishment of 
Abra as a distinct provincial unit. From 1623 until 1823, Abra, and the 
Tinguians who inhabited its mountainous spaces, enjoyed relative 
freedom from direct Spanish colonial rule. It was administered 
by a gobernadorcillo who was based in Vigan, but loosely so, with 
occasional visits by a tribute collector (Antolin 1988, 206-207). On 
9 October 1846, Narciso Claveria issued an order creating the new 
province of Abra, and explaining why it necessitated separation from 
Ilocos Sur. The order noted that considering the enormous territorial 
extent of Ilocos Sur, its sizable population, and the difficulty in 
communications with the valley of Abra, there was a need to govern 
the latter with greater dedication. The valley of Abra possessed 
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vast land areas of its own, deemed to offer a huge potential for 
agricultural development (Claveria 1846). The colonial government 
acknowledged the great losses it sustained in its continuing neglect 
of Abra valley, particularly in civilizing the pagan communities that 
were otherwise contributing substantially to state coffers. 

Claveria added that the place was too distanced from the seat 
of Spanish authority, slowing down the conversion of its peoples. 
While many residents acknowledged Spanish jurisdiction, Claveria 
also noted “anomalies in reporting the payments for tribute” (1846). 
The order cited two more reasons why Abra had to be established 
as a separate province. First was the imperative to protect the 
natives from exploitation by the indio representatives of the state. 
Apparently, these government agents were engaged in corrupt 
practices and abuse of authority while dispensing their duties in 
census-taking and tribute collection, especially in places that could 
not be covered and reached by the priests. Second, development in 
the area had proven sluggish due to the fast turnover of personnel in 
the third division of the army. Claveria therefore recommended the 
assignment of a regular armed force in the area “since the inhabitants 
of the place hardly respect anyone except when they are surrounded 
by force” (ibid.).

Given these conditions, Claveria wrote:

All these convince me of the need to take out the evils which I 
have referred to, of the need to extend our domination toward 
the Cordillera to assure the tranquility of the pacified towns, 
to eliminate smuggling, to provide advantages to government 
coffers, considering the tobacco produced in those hills, and to 
promote the cultivation of other crops which those excellent 
lands can produce. (Claveria 1846) 1 

Abra played a strategic role in the entire Cordillera and 
Northern Luzon region. It was perceived by the Spaniards as the 
“center of civilization” in the region and as the “launching pad” for 
the subjugation of its various inhabitants. This was clearly stated in 
the memoria by Manuel Scheidnagel, politico-military governor of 
Abra in 1868:   

Politically and militarily speaking, the province of Abra has great 
importance. Given its topographic conditions, on which I have 
made and submitted to the central government several reports, it 
can be considered as the nucleus of hinterland culture, as well as a 
starting point for the pacification of the <QÀHOHV�DO]DGRV [mountain 
heathens]. (Scheidnagel, Memoria Provincia de Abra 1884, 51)

Under Claveria’s leadership, the colonial officials carried 
out the process of delineating the physical boundaries of the 
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new province in two ways. First, they separated all the Christian 
settlements and rancherías [pasture lands] that belonged to Ilocos Sur 
under the authority of the so-called third Division de Igorrotes [Igorot 
Division]. Together with the communities in the center of Abra, 
these settlements were integrated into the new province. Situated 
in a fecund valley that was surrounded by small hills toward the 
Cordillera, the town of Bucay served as the first capital of Abra, 
given such a topography and strategic location. 

Second, they worked by a line that passed through the hills 
of Damlacum,  Bulazas, and Taba de Santa. This line reached 
toward the South, passed through the East end of the mission of 
Nueva Coveta, and marked the boundaries of Abra and Ilocos Sur; 
it stretched all the way to the Abra River. The precise boundaries 
in the North and East were only established whenever new places 
were acquired in the unconquered territories, which would then 
require new demarcations. This suggests that the expansive Spanish 
sense of place and space was far from fixed; it was always changing, 
depending on new “discoveries and acquisitions,” and on political/
military exigencies the Spaniards confronted.

In the following months and years, the Governor General 
worked toward the enactment of a decree separating the districts 
of Cayan and Tiagan from the province of  Abra. He also created a 
committee composed of Francisco Carreras, who was the politico-
military governor of Abra, Antonio Perea, the commandante politico-
militar of Cayan, and Francisco Hernandez. The committee met on 
22 March 1855 to decide on the new administrative boundaries.

Mapping the Spaces

Since the colonial period, especially during  the nineteenth 
century, maps served the official function of legitimizing
and “naturalizing” physical boundaries created by the Spanish 
officials through the help of the technical experts, the surveyors. 
For example, a map  (see Map below) of Ilocos dated 1836 attempted
to illustrate a  detailed representation of the Pueblos Tinguianes
[Tinguian towns] and Igorots in what would be later separated as 
the province of Abra. The map reveals the aims and interests of the 
cartographers, as may be gleaned in the manner in which spaces 
were marked and classified (on the power of maps to construct 
DQG� FRQVWUXH� WKH� SODFHV� WKH\� UHSUHVHQW�� VHH� :RRG� ������ ��ă�����
These classifications show that the map clearly functioned as an 
instrument, a guide for the political and military objectives of the 
colonial government. In the lower right corner of the map, we can 
see a neat classification of peoples and spaces: pueblos cristianos 
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[Christian towns]; Tinguianes convertidos al Cristianismo [Tinguian 
Christian converts]; Nuevos Cristianos [new Christians]; tribute-
paying Tinguians; tribute-paying Igorrotes; non-Christian Tinguians 
and non-Christian Igorrotes who were members of the tribe.

These labels and categories were clearly placed in the map based 
on the various groups’ relationships to the colonial dispensation. With 
the aid of legends or signifiers, the reader can easily identify what 
groups belonged to the center of colonial power, as well as those that 

Map 1.  Spanish Map  of  Ilocos, circa 1836. Source: Erección de Pueblo, 
Abra 1828-1869 Vol I, bundle 1, file no. 125, PNA, Manila.
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languished on its peripheries. One also notices the blank spaces in the 
map, indicating that for the cartographer, there were no inhabitants 
in these spaces, therefore still subject to possible occupation and 
exploitation. Yet unknown (or perhaps, unknowable) they are not 
registered in the map’s representations. Viewed as whole, it may 
be said that the map shows the footprints of the colonial presence 
in the Cordillera’s wide spaces and interior parts. Mirroring the 
colonizer’s designs and desires for the Cordillera, the homeland 
of Tinguianes and Igorrotes, the cartographer rendered illegible the 
hinterland villages, and their inhabitants who adamantly refused to 
be conquered, or sequestered in colonial spaces.

Ereccion de Pueblo

In this section, I recount the local historical processes involved 
in the building of towns (ereccion de pueblo), a much discussed topic 
in local and national historiography in the Philippines (cf. Corpuz 
1989; Constantino 1975; Veneracion 1990). I also attempt to show 
how these local and national historical processes are linked to 
the broader, global movement known as enclosure and the basic 
philosophy behind it.

The nuclear political unit during the Spanish colonial period was 
the pueblo (town). Most new pueblos were aggregations of barangays 
of the pre-colonial era.  According to the esteemed national historian 
Onofre D. Corpuz (1989): 

The physical organization of the pueblo was governed by the 
rule that the people live within the hearing of, or literally under, 
church bells; this is the exotic colonial formula of debajo de las 
campanas. This was to ensure strict supervision of the people’s 
religious life, to prevent pre-Christian practices. (79) 

The pueblo was an indeterminate space especially as it included 
a largely unspecified area, the leguas communales [commons] (Bankoff  
2009, 41). State efforts to restrict local usage and/or alienate forest 
lands were met with non-compliance, suspicion, and opposition, 
alleging that such lands fell within the bounds of the legua communal 
(Bankoff  2009, 41). However, the process of establishing pueblos in 
the province of Abra, and for that matter, in the entire archipelago, 
reflected the western discourse on place and civilization between the 
middle and late nineteenth century. I concur with James Scott who 
says that the process of colonial town formation through reduccion 
or the plan de agrupación (I discuss this below) in the Philippines 
was a practical application of the enclosure movement that began in 
Europe during the rise of modernization (Scott 2009, 25). 
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The concept of enclosure or bounded spaces, which became 
the basis of the western notion of private ownership, emerged as 
a dominant concept in Europe during the seventeenth century. 
In The Second Treatise of Government (Book II Chapter  5—Of  
‘Property’), John Locke explained why the developed agrarian 
societies expropriated the hunter and gatherer lands (Locke 1960, 
60; cited in Ashcroft, et al. 1998, 180). For Locke, enclosure was the 
ultimate index of  property: that is, the delineation and control of 
a space was a sign of its settlement and cultivation. The walls or 
fortifications (IRUWDOH]D) on enclosed spaces served to demarcate 
the frontier between the civilized and the savage. Locke adds that 
while no one exercised absolute power over nature, given the 
availability of its bounties  for general human use, there ought to be 
a mechanism by which such resources could be appropriated and so 
be enjoyed by specific people. This mechanism was the enclosure. In 
this philosophy, it is man’s labor that creates products from nature, 
which he then appropriates, and entitles him to treat the land thus 
developed as his property. 

In accord with this notion of appropriation, James Scott 
proposes that the enclosure movement (in part) was “an effort to 
integrate and monetize the people, lands and resources of the 
periphery so that they become, to use the French term, rentable and 
auditable contributors to the GNP and to foreign exchange” (2009, 4). 
He adds that “the objective has been less to make them productive 
than to ensure that their economic activity was legible, taxable, 
assessable and confiscatable or, failing that, to replace it with forms 
of production that were” (5). As Scott argues, 

The term enclosure seems entirely appropriate for this process, 
mimicking as it does the English enclosures that, in the century 
after 1761, swallowed half of England’s common arable land in 
favor of large-scale, private, commercial production.” (ibid.)

Such a concept of property and place was largely contradictory 
to indigenous world views, wherein land and nature were not 
owned by any mortal person, but by the ancestral spirits and the 
world of the spirits. No individual or group owned the land; it was 
the land that owned the people in it (Macli-ing Dulag, as quoted in 
Doyo 2015, 5). Anybody was therefore free to partake of the fruits of 
land and nature because these formed the very basis of communal 
life. The only ground for any semblance of long-term “ownership” 
of land was sustained cultivation of it (Cole 1922, 240). But custom-
based usufructuary rights dictated that when one ceased cultivating 
the land, then one’s custodial relationship to it also ended.  “Land 
is life” because land constituted the source of their daily subsistence 
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(Corpuz 2004, 55); it is upon it that they are born and they die. For 
the natives, land and home could not be dichotomized.

These conflicting notions of land and nature resulted in the 
displacement of many indigenous peoples from their homes and 
places. Appropriation of Tinguian lands became rampant in the 
nineteenth century, especially during the tenure of Governor 
Peñarrubia in 1868. Peñarrubia encouraged the Ilocanos to migrate to 
Abra, acquire lands, and live there (Cole 1922, 245). Vigorous buying 
and selling of lands between the middle and the late nineteenth 
century may be gleaned in the 24 bundles of Protocolos for Abra. Most 
of the legajos (files) of the protocolos pertain to sales (compraventa de 
tierras) of lands, legalization of ownership (OHJDOL]DFLRQ�GH�SURSULHGDG), 
and the guarantees of  gobernadorcillos and FDEH]D�GH�EDUDQJD\�(ÀDQ]D�
de garantial).   

Table 1 [see Appendix] shows that many of those who bought 
lands were  0HVWL]RV/Ilocanos and Spaniards, based on the surnames 
in the list. The Ilocanos who privately acquired land in Abra were 
the families of Bersamina, Bersola, Cariño,  Duque, Paredes, Valera, 
and others. The protocolos attest to the rapid displacement of the 
Tinguians from their ancestral domain, even as there were some 
Tinguian principales who were able to buy and privatize lands, such 
as the families of Alzate, Batoon, Bringas, Balweg, Purugganan, 
Molina, Saoavan, Bulayong, and others (Protocolos de Abra 1875). 
Such Ilocano and Tinguian families were labeled by the Spaniards 
as the local cacique of Abra. Also notable in the Table are the names 
of Tinguians in the column for sellers of land (contraventa) and those 
who bailed out.

Conflict among the Tinguians also occurred over land titling 
and ownership.  One illustrative case comes from Patoc (Alfonso  XII) 
and Gravelinas in 1877. On February 5 of that year,�LQÀHO�Bunagan of 
rancheria Patoc, along with his grandson Baguiden, sued Agadulen 
(who was his neighbor) and Dugmaan of rancheria Gravelinas, 
regarding a piece of land (Protocolo 1877). Agadulen and Dugmaan 
had claimed possession of rights over the contested land, following 
the financial assistance they allege to have provided toward the 
construction of a dam in the area. Bunagan countered that he had no 
agreement whatsoever with Agadulen and  Dugmaan, since the dam 
was built ten (10) years before the present structure. The first dam 
was destroyed by a strong current ten years before; and Bunagan 
asserted that he single-handedly built the existing dam. This claim of 
Bunagan was supported by the landholders Sumalag, Paúl, Lalugan 
and Gadgad who testified that they agreed to the use of their custodial 
lands in exchange for the right to use the dam for their crops. The 
court ordered the two camps to settle the issue among themselves 
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and to produce a compromise agreeable to everyone within twenty-
four (24) hours, a directive which was carried out.

The point of this story is that the contestations over land in Abra, 
or most likely elsewhere in the Cordillera and the Philippines, were 
not just between the natives and the colonizers, but even among the 
natives themselves.

Remapping Communities and Identities

)RU� DOPRVW� ��� \HDUV� �����ă������� WKH� 6SDQLVK� FRORQLDO�
government was pre-occupied with the establishment of 
Christianized communities and, consequently, in the creation of 
new local identities. Spanish colonialism adopted two strategies in 
the establishment of pueblos—sometimes, complementing, at other 
times conflicting with, each other: the coercive military approach, 
and the peaceful and gradual spiritual approach.   

The first approach was advanced by Lt. Coronel Manuel 
Scheidnagel, comandante de la infantería [infantry commander] who 
argued for the establishment of the pueblos in a four-fold manner: 
1) subdividing the pueblo population and Igorot rancherias into 
tribute paying districts, each group assuming the identity of the 
most significant locality that joined the formation; 2) posting a small 
detachment of armed forces under a military chief of the district; 
3) compelling all Igorots who refuse to be baptized to pay tribute 
to the Department of Treasury the same amount imposed on the 
indios; and 4) exempting those who accept the Christian religion 
from paying half of all the treasury and local tributes (Scheidnagel 
1880, 203). Note that this process was preceded by the establishment 
of an armed force, followed by the civilian and church elements. 
What bears remarking here is the emerging linkage between the 
construction of boundaries and the creation of local communities.                  

The other strategy of pacifying the natives through peaceful and 
gradual, persuasive means was advanced by church representatives. 
P. Bernardo Lago explained to the Governor General (referred to as 
“Your Excellency”) why the building of pueblos should be pursued 
in a peaceful way:       

It is important, Your Excellency, that such establishment of towns 
be promoted in the pacification of these pagans. The center of 
this island cannot be controlled except by this peaceful and 
disinterested method although some may form easy plans in 
their minds. These pagans are easily controlled by a show of 
goodness than by severity. Though I do not find military conquest 
impossible, it will be very difficult….and bothersome for all. By 
creating towns conquerors and conquered are gathered together. 
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By inter-marriages they attract each other in [a] less scary way. 
This way….Your Excellency will have the honor of being their 
father, their Benefactor, their founder. The names which they (the 
towns) will have will be Your Excellency’s choosing and they will always 
serve as monuments to your memory in the area.... Sgd. P.  Bernardo 
Lago. (Ereccion de Pueblos-Abra 1826, 656; underscoring mine) 

Although advocating different approaches, the military 
personnel like Scheidnagel and the religious like P. Lago, shared a 
common goal: the establishment of the Abra pueblos. These towns 
were to be located in areas far from the rancherias and also difficult 
to reach by the LQÀHOHV, most of whom could be seen in the mountains 
and hills, and the eastern part of the province toward the Gran 
Cordillera, where the DO]DGRV may also be found (Memoria-Provincia 
de Abra 1884).

The memoria reported in 1891 that there were eleven (11) towns 
or pueblos inhabited by Christianized natives. These communities 
were built based on a definite plan: a plaza, i.e. a central and 
sizable portion of land for the church and convento;  and a larger 
piece of land for the presidencia, or government building where the 
gobernadorcillo resided. Typically, the headquarters of the guardia 
civil would be located near the latter structure. These colonial 
towns were founded according to a centralized blueprint that was 
followed with minor variations from the largest capital city down 
to the humblest mission settlement. The pueblo was envisaged in a 
grid-iron pattern of broad straight streets intersecting one another 
at right angles to form rectangular blocks centered around a large 
central plaza on which were located the principal governmental and 
religious buildings (Bankoff 2007, 412). A typical street was six or 
seven meters wide (see Map 2). The plan and its implementation 
reflects the prevailing worldview of the Spanish officials with regard 
to enclosures as models for civilized towns and populations. Also 
visible in the pueblos are the colonial state’s symbols of power, 
particularly its instruments for surveillance and control. With the 
heavy presence of the guardia civil, church personnel, and officials of 
the colonial government, these ordered settlements virtually became 
huge prison cells (Rafael 1988). The natives were settled in these 
colonial spaces for better control and governance by the state. 

In 1902, P. Fray Angel Perez described in detail the following 
pueblos: Bucay—founded by P. Fray Pedro Torices, the first capital 
of Abra from 1847 to 1863; Tayun (Tayum)—founded by P.  Juan 
Pareja in 1626, where the first parish church was built; Dolores—
also built by P. Juan  Pareja, named Bucao until 1869, when it was  
UHQDPHG��$OIRQVR�;,,��3DWRF��ODWHU�3H�DUUXELD�²ORFDWHG�RQ�D�KLOO�VL[��
kilometers away from southeast Bangued; San Jose—a pueblo in 1848, 
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and became a mission in 1884, covering the banks of Abra River up 
to Bucay; Pidigan, established by P. Fray Bernardo Lago in 1823; San 
Quintin, whose old name was Talamey, which was made a mission 
by the Augustinians in 1868; La Paz, located in the upstream of Tineg 
River, the mission was founded by P.  Lago in 1832;  San Juan, where 
the first mission was established by P. Gabriel Fabro in 1750,  and 
where he was able to convert more than one thousand natives; Pilar 
and Villavieja—Pilar was created from the town of Lumaba and 
VRXWKZHVW�SDUW�RI�%DQJXHG�LQ�������3HUH]����������ă������

Let us focus on the town of Bangued, the present capital of Abra.   
Established by Padre Juan Pareja in 1598, Bangued is located on the 
left bank of the enormous Abra river, which is just a few kilometers 
away. Pareja first named the place San Diego. According to Perez 
(1902), this town “is sufficiently prosperous because of its agriculture 
and commerce and, above all, the culture and civilization of its 
inhabitants” (274). The Augustinian Order officially transferred the 
administration of this town to the diocese of Nueva Segovia in 1703, 
which was then given back to the missionaries on 1 January 1892. 
The town of Bangued became the capital of Abra in 1892. According 
to Manuel Buzeta, the population in the central town of the province 
hailed from various places. It was a vast territory where the rugged 
mountains and impenetrable forests were located, “which hindered 
communication and [the] spread of culture” (Buzeta 1850, 266).

Map 2. Model map of a pueblo in Bangued, Abra, 1827. From Ereccion de Pueblo, 
Abra 1846-1849, Vol II, Bundle 2, PNA, Manila.
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 In his memoria, Perez describes Bangued’s several featured 
structures:  

A beautiful garden is found in front of the plaza where there 
are also small buildings that, according to the officials may be 
turned into small museums of the province; a Casa Real [royal 
house] which is a project of Señor Don Jose Diaz, Teniente Coronel 
de Yngenieros [Lieutentant Colonel for Engineering]; a prison 
which is in good condition; splendid schools that were first built 
E\�3H�DUUXELD��D�VPDOO�EXW�PDJQLILFHQW�WKHDWUH��D�FKXUFK�PDGH�RI�
stone and a zinc roof. (Perez 1902) 

There were also newly renovated stockrooms (bodega) of 
tobacco which housed the headquarters of the infantry and military 
hospital, a cemetery, and a hippodrome. “[With] all of these and 
many other excellent government buildings and stone houses, 
Bangued is certainly one of the most beautiful towns in Filipinas” 
(Memoria-Provincia de Abra 1891, 72).    

Even Europeans who visited Abra in the nineteenth century 
were charmed by the beauty of the place. For example, the German 
traveler Hans Meyer exclaims:     

Bangued pleased me the most of all the provincial capitals I 
had seen so far. To be sure, it had only the character of a large 
village; but the Gobernador is eager to embellish his residential 
seat and when he completes what he has begun, Bangued could 
become a nice little city. In the casa real I passed very pleasant 
hours, and the little Spanish colony did everything it could to 
make my stay comfortable. Even a theatrical performance was 
presented on an improvised stage for the benefit of the poor; 
both Europeans and native-born appeared in the crowd and the 
poor received 200-and-some pesos (about  800  marks).  The affair 
looked completely European. I had my Igorot seated in the last 
row dressed up in one of my linen suits. At the end, when he 
was asked about impressions of the performance, he told me 
the painted trees and houses had been just too beautiful and he 
wished he could see it once more. Such was the effect of a stage 
show on a savage. (Meyer 1975 [1890], 80)

In addition to its pursuit of enclosure as discussed earlier, the 
process of town formation in the colony also obviously augured for 
the psychological well-being of the Spaniards. By creating pueblos 
that were reminiscent of their towns back in Europe, their nostalgia 
for home and homeland was at least partly salved. The pueblos may 
also be perceived as colonial-architectural spaces that represented, 
on the surface, a semblance of order and discipline in the face of 
swiftly changing and transitory conditions during this period. 
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Finally, the stately edifices, enchanting gardens, and orderly roads 
worked to mask the harsh conditions created by colonial policies/
practices such as forced labor, conscription, and land grabbing.

As the province of Abra developed to function as the center 
of political power and Christian culture in the Cordillera, the 
communities around it became constant targets for plan de agrupación 
or reduccion, through either coercive or persuasive means. At the 
same time, within the formational dynamics of Christianized towns, 
new axes of difference and local identities also emerged.

New Towns, New Identities       

The towns that were established during the eighteenth and 
nineteenth centuries eventually became home to many Christianized 
people from various places in Abra, the Cordilleras, and Ilocos. The 
natives who refused conversion were forcibly driven away from 
their homes and ancestral lands. Many of them built their own 
settlements in the rancherias, while some became remontados [valley 
Tinguians] or DO]DGRV [upland Tinguians], and withdrew deeper into 
the Cordillera interiors. The lands that they left behind eventually 
passed on to the Christianized Ilocanos, Tinguians (principalia or 
cacique), and PHVWL]R�LQGLRV. These people were collectively ascribed 
by the Spaniards with a new identity, as Abrenses. In the words of 
Scheidnagel:

The first ones, although no doubt belonging to the same race, 
are however of a different physique developed according to the 
climate conditions of the different towns, and are comprised of 
native Christians or Ilocanos coming from other provinces, of 
pagans commonly called pacified Tinguianes and of unconverted 
pagans also known as DO]DGRV��They are what  we could call true 
natives of the province, or the Abrenses. (1884, 118)

To create this new local identity, colonial officials persuaded 
and/or pressured the natives to discard their indigenous ones. 
What acted as the basis for this new identity were adherence to 
Catholicism and obedience to Spanish authority. Although initially 
imposed by the colonizers, these identities were eventually embraced 
by the Christianized natives themselves. However, tension would 
intermittently arise among the various groups, especially in terms of 
the contending categories of “Abrense” and “Tinguian.” Definitely, 
the tension between the Ilocanos and Tinguians surfaced on account 
of the colonial policy of land titling and disenfranchisement. Father 
Josef Schmitz, SVD (1971), an authority on the history of the Abra 
missions, writes:  
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Very early friction developed between the immigrant Ilocanos 
who were already Christians and the Tinguians. In the course of 
the nineteenth century the more the pressure on the Tinguians 
was increased so that they were driven from house and home 
unless they became Christians, the more deep-rooted the frictions 
and the hostility became and the more tenaciously the Tinguians 
clung to their traditional pagan customs. The migrating 
Tinguians would settle down on some height or opposite the 
river. Sometimes however they simply moved to the other side of 
the street. In this way Christian Ilocano settlements and Tinguian 
settlements stood facing one another like hostile brothers. This 
picture has persisted down to our times, and although many 
Tinguian settlements have now become Christian, the old 
opposition between ‘Christian and Itneg (heathen)’ still persists. 
���ă�������

The Tinguian category was also far from monolithic. In the 
nineteenth  century, the seeds of the socially constructed dichotomy 
between valley Tinguians  and the hill Tinguians were sown. The 
so-called valley Tinguians were found in San Quintin, Langiden, 
Lagangilang, Peñarrubia, Villaviciosa and Manabo. Most Tinguians 
in these towns had already accommodated elements of Spanish-
Ilocano syncretic culture as manifested not only in the settlement 
pattern in these communities, but also in the bodily vestments of the 
locals. Since the colonial government under Peñarrubia prohibited 
natives from walking in the pueblo streets naked except for their 
bidang or wrapped-around woven dress, by the nineteenth century, 
no natives could be seen in the streets naked or in G-strings. Anyone 
who attempted to violate this regulation was apprehended and 
imprisoned (de los Reyes 1887, 37).   

The hill Tinguian (DO]DGRV) were characterized as “conservative 
and they went to the mountains to avoid Christianization” 
(Schmitz 1971, 21). Considered and treated as “different” from the 
Christianized Ilocanos and valley Tinguians, the DO]DGRV exhibited 
certain minute distinctions from them, as may be seen in these 
reinscriptions of the differences between and among such groups: 

1) The Tinguian settlements  are generally built more haphazardly 
and without a plan; 2) the Tinguians generally dispense with 
all the house ornamentation whereas the Ilocanos like all and 
every kind of pictures of saints as decorations; 3) strangers in the 
settlements of the valley Tinguians are treated more coldly, by far 
not so hospitably as in the mountains; 4) even today the women 
when at work prefer the Bidang to every other kind of dress. 
(Schmitz 1971,  21-22)
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On account of their resistance to colonial policies and continued 
practice of “pagan” culture, the Tinguian DO]DGRV were frequently 
lumped by colonial discourse with the Igorots (I tackle this topic 
extensively in another essay; see Rovillos 2006). Again, it must be 
emphasized that although the dichotomy between Tinguian del 
valle and 7LQJXLDQ� DO]DGRV�was constructed by the colonial regime, 
through time, these nuanced local identities were accommodated by 
Tinguians themselves through socialization and acculturation.

Plan de Agrupacion/Reduccion

The pueblos were created through the policy of plan de agrupación 
or reduccion. Through this policy, the natives were persuasively 
and/or coercively moved from their ancestral lands and homes to 
settle in the new towns. As an official colonial policy, the plan de 
agrupación was explained by the Ministerio de Ultramar (Ministry of 
the Overseas) in Madrid through a letter to the Governor General of 
the Philippines: 

As seen from the said dossiers, what has been carried out in that 
district was a reorganization of already existing towns and visitas, 
reconstituting and rearranging them so that they respond in a 
better way to the purposes of the Central Government over there, 
which ordered…an accurate listing of pacified pagans who have 
yet to completely integrate into the social life…. who shall be 
called and registered as LQÀHOHV�and mountain people, [and] who 
are known to live in the valleys of the Gran Cordillera. (Ereccion 
de Pueblo-Abra 1869)

Apart from political and military reasons, i.e. the easier 
surveillance and control over the natives when spatially sequestered 
in this manner, the plan de agrupación was explicitly designed to meet 
certain economic and revenue targets: 

This organization will facilitate government services, eliminating 
the difficulties in sending communications with the governadorcillos 
of the rancherias. The unification of payments and the increase in 
the population, as seen in the new statistics, results in an increase 
in revenue. (Ereccion de Pueblo-Abra 1869)

In the colonial project of place-making, culture did not figure 
as a primary consideration in (re)grouping people. Tensions and 
confrontation in the colonial discourses of place were manifested 
between colonial practices and the native responses to them. 
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Voices from the Margins    
 

The indigenous population responded to the plan de agrupación 
in various ways. Some readily consented, like the Christianized 
people who anticipated the benefits that they could derive from 
the plan, such as the perceived opportunity for the principales to 
obtain positions in government and the military and a chance to be 
transferred to better settlements. Included here were the Christians 
from the UDQFKHULD� LQÀHO [heathen village] of Talamey who, in 
November 1869, rendered a petition for the establishment of a pueblo 
in their locale. The thirteen signatories to the petition expressed 
pragmatic reasons for the formation of their town. Talamey was 
known for its good topographical location, and its people were 
looking out for several interests of their own, e.g. the consideration 
of “a total of 1,782 tributes collected here” (Ereccion de Pueblo-Abra 
1869). This concentration of population in one place apparently 
offered opportunities for work and trade for the petitioners.        

The petitioners also asked that the position of teniente de primero 
[first lieutenant] be given to the� LQÀHOHV, as an enticement for their 
conversion to Christianity. The bishops in Nueva Segovia pondered 
hard on this request since “they do not recommend that an LQÀHO�
would lead a town because the old Christians would not wish to be 
under the authority of an LQÀHO” (Ereccion de Pueblo-Abra 1869).      

  Several natives resisted the plan de agrupación. It is evident in 
the official documents that these petitioners were Tinguians. On 15 
March 1878, two FDEH]DV�GH�EDUDQJD\ from the rancheria of Mayabo 
petitioned for exclusion from the province of Abra and integration 
into Ilocos Sur instead. They cited the three-hour travel to Bangued, 
and the closer proximity of Ilocos Sur as reasons for the petition 
(ibid.). The Governador Politico Militar of Abra and the Alcalde Mayor 
of  Ilocos Sur denied the petition with vehemence. The two officials 
argued that the petition had no basis at all. The Ynspeccion General 
de Montes [General Supervisor for Forestry] explained that fusing 
Mayabo and Ilocos Sur would have compelled them to do the same 
with all the rancherias West of Mayabo which were similarly situated. 
The Direccion General de Administracion Civil [General Director for 
Civil Administration] noted that the Mayabo petition resembled 
the request of  the principales of  Luluno and Gayaman, who also 
expressed the desire for their rancherias to be transferred from the 
jurisdiction of Abra to that of Ilocos Sur (Andres 1878).

On 15 January 1883, some one hundred twenty eight (128) 
Tinguians from the rancherias of Bandi, Dumagad, Calambat, 
Canagan and Manacab signed a petition to signify their protest 
against the fusion of their locales with the rancheria of Ganagan. 
The entire petition is quoted below because the voices of the local 
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people are clearly rendered in it, even with the usual and obvious 
mediations by the  translator (both the translator from native 
language to Spanish and us—from Spanish to English):

We, the undersigned, residents of the rancherias Bandi, Dumagad, 
Calambat, Canagan and Manacab, in the province of Abra, take the 
liberty to address you, Your Excellency, with the present petition 
from our place of residence where we are now,  and with deep 
respect declare: That the provincial government, undoubtedly 
with the admirable objective of giving our abovementioned 
rancherias one lone municipal nucleus, has ordered the fusion 
of those rancherias with the rancheria of Ganagan, which is some 
fourteen leagues away, located south of the Abra river, opposite 
the area where our rancherias are located.  

There is quite a distance separating the rancheria Ganagan from 
ours, at least fourteen leagues, and due to the conditions of 
the road, one needs two days of travel from our rancherias for 
communication to reach Ganagan.  

In view of the above reasons, we and our families will suffer 
incalculable disadvantages with the fusion of our rancherias with 
the rancheria of Ganagan. We will have to travel for two days each 
way to comply with our responsibilities and take care of matters 
related to the administration of justice. We either have to move our 
houses in the immediate vicinity of the rancheria Ganagan and abandon 
our own lands, the sole wealth which provide our subsistence.

And as in the case of the rancherias of Culagu and Danglas, in which 
each has its own municipal administration within their vicinities, 
the only way to prevent the above-mentioned disadvantages is 
to not implement the government’s plan. The unification of our 
rancherias should be done with the rancheria of Culago, or with 
the rancheria of Danglas, instead of with the rancheria of Ganagan. 
In either case, the just and noble aspirations of  the government 
are fulfilled…. (underscoring mine).

Bandi 15 January 1883.
[128 names with crosses for signature follow]. (Ereccion de Pueblo-
Abra 1883)

Authorities did not heed the petition, explaining that the request 
was turned down to avoid the “abuses” that are detailed in the letter 
of Jose Diaz y Sala, the Governador Político y Militar of Abra, on 1 
June 1883. Diaz y Sala corrected the allegation that the government 
intended to fuse the rancherias of Bandi, Dumagad, Calambat, 
Canagan and Manacab with Ganagan, but as the petitioners request, 
with the town of Lapaz, and the rancherias of Col-lago (Culago) and 
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Danglas. Obviously offended by the letter of the petitioners, Diaz y 
Sala even castigated them:

No matter how much this government, which is interested 
in preventing all kinds of abuses, give to the pagans all the 
explanations it deems necessary or everything that may be of 
interest for them, there is no way to prevent them from being 
given unfounded information, sometimes aimed at the criminal 
objective of taking advantage of their good faith, providing them 
with documents and offering them protection in exchange for 
excessive amount of money. (Ereccion de Pueblo-Abra 1883)

The government apparently denied the petition as a reprimand 
against the natives for believing in what Diaz y Sala deemed to be 
the wrong information supplied to them. Diaz y Sala reproached the 
petitioners:  

In the future, demand whatever responsibility you deem 
necessary and just from individuals who plan to take advantage 
of the good faith of the Igorots by deceiving them and getting 
them to sign groundless documents, like the one rejected. You 
should warn their leaders that upon presenting documents, they 
should do so through proper channels so that once done, they 
could be informed. (Ereccion de Pueblo-Abra 1883)

Indigenous sentiment against the plan de agrupación was 
reiterated in another letter signed by Tinguians named Sid-ayen, 
Cal-it, and Pal-deng on 17 July 1890. These so-called LQÀHOV were from 
rancheria Gravelina. They demanded that they be resettled from 
rancheria Alfonso XII to Gravelina where their homes and farm lands 
were located (Sid-ayen et al., Rancherias 1890). The three petitioners 
added that Alfonso XII was quite distant for them, and could only be 
reached by crossing the Silayan river, making it extremely difficult 
for them to move about, especially with the river’s rising water 
levels during the rainy season. Again, the government rejected the 
Tinguians’ appeal. According to Enrique Dacal, a Spanish official, “it 
is clear that the real motive of the natives is to evade working in the 
church and convent….because they also have properties in Alfonso  
XII” (Dacal, Rancherias 1890).

To my mind, the Tinguians conveyed their own definitions of 
place and home through these petitions. For them home is a place 
where their land is located, “the only wealth that gives them their 
sources of livelihood,” in the words of Sid-ayen, Cal-it, and Paldeng. 
Attempting to convince the colonial government to recognize their 
claims over ancestral land and traditional livelihood, the Tinguians 
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inscribed their narratives about inhabitation through such petitions, 
but in most instances, these narratives were considered preposterous 
and irrational by the Spanish officials.

It is telling that while many Tinguians resisted the territorial 
boundaries that were drawing them into the nuclei of colonial 
spaces, some Tinguians wanted their spaces to constitute “the 
center” of the new settlements. Appeals with this kind of orientation 
usually came from the principalia. A petition dated 21 November  
1882, and addressed to the governor general by the principales of 
rancherias Laat, Bacat, Baoang, Tapayen and Berta, provides one 
clear example. The petitioners pleaded that in lieu of transferring 
their rancheria to Collong or Ganagan as part of the plan de agrupación 
being implemented by the Governador Politico y Militar of Abra, one of 
their rancherías ought to be chosen, instead, as the center for the town 
that was being built. Again, the entire text is quoted below to allow 
the voices of the Tinguians to be heard:

His Excellency, the Governor General of  these islands. Your 
Excellency: Don Garao, Don Lacban, Don Basanta, Don Magulin 
and Don Pellao, principales and elderly men, respectively from 
the rancherias of Laat, Bacat, Baoang, Tapayen and Berta, with 
the deepest respect and esteem for Your Excellency do humbly 
declare: That our Politico-Military Governor has recently ordered, 
undoubtedly in compliance with orders from superiors, that we, 
together with our fellow residents, should leave our rancherias 
and move either to Collong or Ganagan to form one community; 
and whatever you may wish with this measure….it will bring us 
serious problems, not only for having to leave the places where we were 
born and where our children were born, and where the remains of our 
ancestors, which are sacred to us, are buried, but also for having to leave 
our small lands, which are our lone resources to sustain life, although 
we do so poorly….

The distance separating our rancherias from those we are supposed 
to move to, is more or less ten leagues, and although this distance 
may not be much on even land, it is very enormous distance in the 
mountains where our rancherias are located. There are no roads 
nor marked trails.  It is sufficient to say that we take two days 
and two nights of travel from our places to those said rancherias 
between Collong and Ganagan due to the great difficulties on the 
way, having to pass by dangerous gorges and five rivers which 
are impossible to negotiate and unfordable when they overflow. 
And if our transfer be carried out, we would lose the few lands 
which we have in our rancherias, which, we repeat, are our lone 
wealth, and we would be inevitably reduced to complete misery. 
(Ereccion de Pueblo-Abra 1882; underscoring mine)
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Indigenous perspectives regarding ancestal land are retold in 
the petition. For the Tinguians, land is indeed their life, not only 
because it is the source of their daily sustenance, but also because 
this is where their ancestors are buried. Ancestral land is deemed 
sacred not only because it is home for the living but also for the 
spirits of the dead. In indigenous worldview, the dead ought to be 
protected too lest their spirits come back to punish those who dare 
GHVHFUDWH�WKHLU�UHPDLQV��&ROH����������ă������)RU�WKHVH�DQG�UHODWHG�
reasons, the Tinguians found it problematic to leave their places of 
birth and original settlement.

 Colonial authorities could not appreciate the indigenous 
meanings of place and home for they again ignored this petition. 
In his letter to the Director General de Administración Civil [General 
Supervisor for Civil Administration] dated 17 December 1882, Jose 
Diaz y Salas emphasized that the resettlement was meant to help the 
poor Tinguians, those whom the traditional powerful cacique treated 
as slaves (esclavos), for them to indulge in freedom, acquire a new 
source of  livelihood, and relish abundance, including owning new 
homes where they could take pleasure in the privileges they have 
never before enjoyed (Ereccion de Pueblo-Abra 1882).  Traditional socio-
economic differentiation was used as the basis for implementing the 
resettlement. Beneath this rhetoric is the state’s aim to raise revenues 
for itself, a concern frankly expressed in the letter. Dias y Salas writes 
that, based on the census, the rancheria is able to collect 468  tributes 
from the thirteen (13) barangays amounting to PhP 1,200.00 (ibid.).

To reiterate, the Spaniards’ idea of “home” lay in the pueblo, 
ideally situated in the plains/lowlands. They could not find reason 
in the native’s (especially the Igorots’) “stubborn” determination to 
dwell in the “rough and rugged forests” (Perez 1902, 71). Yet for the 
indigenous population, the mountain fastness is their home because 
“God has put the Igorot free in these forests, has given him his 
wisdom and laws, preserved by means of his customs which our old 
men and ancestors have taught us” (ibid., 72). As noted, the Igorots 
also cite practical reasons for wanting to remain in the upland 
forests which they consider their home. Perez himself captures the 
indigenous wisdom about the local style of inhabitation with an acute 
observation:  “Since their robust and  powerful lungs tire less going 
up and down-hill than on a level road, they cannot  understand the 
advantage of a road with a greater or lesser gradient” (ibid.).

Notwithstanding vigorous efforts of the colonial government 
to institute new physical as well as cultural markers of identity in 
accord with its administrative requirements, the natives continued 
to interact with each other on their own and accustomed terms. On 2 
September 1889, C.P.M. Luis  Salazar del Valle reports that: 
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Mixed families and interests are still found with ties that persist 
inspite of the territorial divisions that have been made and these 
with consequent confusion produce such a pile of petitions  for 
transfer, resettlement and licence that it alone constitutes the most 
assiduous work of this command. (Salazar de Valle 1975 [1889]) 

In the towns of Pilar, San Quintin, San Juan and San Gregorio, 
the pagans and Christians lived together harmoniously (Dacal  1890). 
In these places, “houses and streets inhabited by Tinguians are not 
VHSDUDWH�IURP�WKRVH�RI�WKH�&KULVWLDQV´��$UHVSDFRFKDJD�����ă������

In a rare acknowledgement, Salazar del Valle observed that 
although the natives had been offered numerous incentives to live in 
the pueblos, “they will logically tend to join the former [settlement] 
because of the natural reluctance in all primitive people to destroy 
their traditions and customs.” Most of all, the Igorots reportedly 
continued to transit through these towns because of commerce with 
the lowlanders. Many of them had, in fact, inter-married with locals 
there. These exchanges and interactions eluding administrative 
regulations resulted in continuous movements of people because:  

Although in the Christian towns the man is the one who takes 
the woman away and makes a new home, among the pagans the 
opposite occurs, the husband being the one who undertakes the 
necessary obligation of transferring his house and goods to the 
place chosen by his wife. (Salazar del Valle 1889)

The scenario thus described reveals that underneath the 
seemingly neat and orderly social and political structures that 
were created by the colonial state, human interactions continued 
in a manner that did not necessarily conform to the state-defined 
social and physical boundaries. In the long run, it was these historic 
and continuing social ties that would bind the people regardless of 
their ethnic and local identities, even long after the colonizers had 
departed.

Conclusion

Colonial policies and practices in instituting physical and 
geographic boundaries in the province of Abra engendered new 
local identities, e.g. the emergence of new labels such as Tinguian 
del valle (valley Tinguians) and 7LQJXLDQ�DO]DGR (upland Tinguians). 
Without necessarily turning violent, tensions between the Ilocanos 
and Tinguians also surfaced. Differentiations were based on 
ethnolinguistic, religious, and geographic categories. The Spaniards 
attempted to forge social solidarity by coining a new collective 
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appellation such as “Abrense,” but inter-ethnic relations remained 
open and fluid. The local population, regardless of ethno-linguistic 
identity, spiritual beliefs, and geographic origins persisted in 
interacting within one another, unmindful of the physical and social 
boundaries demarcated by the colonial state.  

The process of organizing pueblos elicited articulations of 
indigenous notions of home and place. The indigenous notion of  “land 
owning them” and not the other way around ran in sharp contrast 
with the ethos of private property ownership and commodification 
unleashed by colonial power and interventions. However, there were 
some Tinguians, especially the so-called caciques, who had imbibed 
the values of private ownership and commodification of resources 
previously held in common.  The tensions and anxieties created by 
the plan de agrupación or reducción brought to the fore an indigenous 
notion of home that is not a “visual contruct, a measurable space or 
even a topographical system but a tangible location of one’s own 
dreaming, an extension of one’s own being” (Ashcroft et al. 1998, 
179).    
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APPeNdIx 
 
Table 1:  Primary Courts in the Province of Abra 
 
Index of legal documents in 1875

date of Signature Name of Signatories Type of documents

16  February D.  Marcos  Elveña, D. Anido Tadeo y   
D.  Gavino  Anido
Dionicio Ancheta,  D. Luis

)LDQ]D�GH�*DUDQWLDO

17 February Asia y D.  Bibiano Bersola, Cirineo  Corbis,  
Marcelo Corbis  y  D.  Luciano  Javier

)LDQ]D�GH�*DUDQWLDO

25 February D. Luciano Javier,  D. Leocadio Astudillo,  
D.  Justo  Llanes

)LDQ]D�GH�*DUDQWLDO

6  March D.  Pablo Batoon, Pedro Alfaro,  
Tanbulong  Infiel

Sale of Land

8  March Tomas  Elveña y Braulio Sabilla, Mariano 
Bañez, Pedro  Bermudez y D. Severino  
Purugganan, Juana  Bisquerra y Juan Beleno

)LDQ]D�GH�*DUDQWLDO

Sale of Land

10  March D. Juan  Domingo, D. Bernardo Guerido )LDQ]D�GH�*DUDQWLDO

11 March D. Candelario Jacobo, D. Juan Escala, D. 
Ambrosio Casal, y D. Paulino Casal

)LDQ]D�GH�*DUDQWLDO

5 April D. Miguel Palma, D. Cirilo Azinero y D. 
Leon Alvarado

)LDQ]D�GH�*DUDQWLDO

3 April Hilario Duque Legalization of  Property

10 April

19 April

Sal-salabaoan  infiel
D. Lambayan infiel, Gobernadorcillo of 
rancheria de  Gravelinas and all of the 
Cabeza  de Barangay in the area.

Legalization of  Property 
)LDQ]D�GH�2EOLJDFLRQ�  
(Mancomunadas)                                                         

19 May Gobernadorcillo of rancheria Patoc D. 
Lam-ang, together with all the Cabeza de 
Barangay in the area
Cirilo Timbreza y Martin  Jaramillo

)LDQ]D�GH�2EOLJDFLRQ

Sale of Land

22 May Gobernadorcillo de rancheria la Langiden  
D. ____ with all the Cabeza de Barangay in 
the area.

)LDQ]D�GH�2EOLJDFLRQ� 
Mancomunadas

17 June D.  Marcelo  Alvarado, Agapito Tablang y
Emeterio Daet,Gobernadorcillo de rancheria 
Danglas with all the Cabeza de Barangay in 
the area.

Legalization of Property

6 July D. Mariano Fariñas, D. Benito Plastina,  
Eulalio Panuncio y Agaton Alzate

Poder para pleiteare

19 July 

19 July
19 July
19 July
19 July
 
19 July 
19 July

Gobernadorcillo de rancheria de Lagangi-
lang with all the Cabeza de Barangay in the 
area.
idem   Sn. Andres
idem   Bacuoc
idem   Abang 
idem   Lulluno
idem   Baay
idem   San Guillermo

)LDQ]D�GH�2EOLJDFLRQ�

)LDQ]D�GH�2EOLJDFLRQ��
)LDQ]D�GH�2EOLJDFLRQ��
)LDQ]D�GH�2EOLJDFLRQ��
)LDQ]D�GH�2EOLJDFLRQ��
  
)LDQ]D�GH�2EOLJDFLRQ
)LDQ]D�GH�2EOLJDFLRQ�
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Source: Protocolos-Bangued  31 de Diciembre de 1875, PNA, Manila.

date of Signature Name of Signatories Type of documents

5 August Fernando  Garcia, Juanito Garcia y Alejo   
Brasil

Sale of Land

17 August Guillermo Bayot,  Timoteo  Baile, Tiburcio  
Baile y Cerafino Baile  
D. Agaton Alzate y D. Carlos Fariñas

Sale of Land

1 September D. Marcelo  Labuyan, D. Alejandro Caver y  
D. Pasenal Jave

Sustitucion de  poder  
especial

16 September D.  Ambrosio Bobilan Legalization of Property

16 september D. ______ Bigornia Legalization of Property

15 September D.  Domingo  Benedicto Legalization of Property

22 September Santos  Beloy, Simon Belandres Enrique 
Frincher y Otros____________________

Sale of Land

25 September D. Eusebio Lizardo, D. Esteban  Torres,  D.  
Framineo Rosales, D. Clemencia  Buenafe  y  
Don Juan  Buenavista

Poder para pleitar

3º de id Dn. Deogracias  Somera,  Martin Somera y  
Eustaquio Sotelo

Legalization of Property

6 October Dionisio Ancheta y D. Juan Buenavista Poder para pleiteare

7 October D. Sisto Abella, D. Eulalio Abella y D.  Julian 
Dupo

Legalization of Property

9 October D. Luis Tuscano y ____ Jaquias Sale of Lands

13 October D.  Catalino  Cariño,  D. Legalization of Property

16 October Abaoag, Teregan y  Bal-lit  (infieles) Payment of  Loans

23 October D. Ambrosio Gomez Cal-libag, Legalization of Property

30 October D. Feliciano Quaquin Legalization of Property

9 November D. Labuagan y Gatioan infieles Payment of Loans

11 November D. Elias Bersola Legalization of Property

11 November D. Pedro Pugal y D. Quintin Molina Sale of Lands

30 November D. Juan  Buenavista y su  ___ Dna.  Petronila  
Euterio, Dna. Clemencia Verzola  y 
D. Enrique Alonzo Marban

)LDQ]D�GH�2EOLJDFLRQ

Poder General

16 November D. Leon Bersamina y D. Andres Bisquera Sale of Lands
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